Ly tinh, Chan ly va Thang Nghia

Nén tang triét hoc cho mét nhin loai 6n dinh

1. Mé& dau

Triét hoc chinh tri va triét hoc dao dwc thé gidi luon xoay quanh cau hoi: Lam thé nao
dé mét xa héi vira tu do, vica céng bang, vira nhan ban? Cac nén van minh da xay dung
nhiéu mo hinh, hoac dua trén sttc manh, niém tin tén gido, duc vong kinh té&, hay biéu
quyét ctia dam dong. Thé gidi hién dai di xa hon vé khoa hoc va céng nghé, nhung dang
chirng kién mot cudc khung hoang dao ditc, vo cam xa hoi, bao lyc théng tin, dan cha
gia, va nhitng hé thong chinh tri dung s6 déng dé hop thitc héa bao luc.

Trong boi canh &y, tuw twdng ctia Ly Pong A 1a mot ¢6 gang doc dao cua triét hoc Viét
Nam nham xay dung mot nén tang dao ditc — chinh tri dya trén ly tinh, chit khong dwa
vao cam tinh, bao luc, hodc mé tin. Ong chi ra rang chi Thién va My la chua du, vi
khong c6 Chan ly dan duong, con ngudi co thé st dung thién chi va cai dep dé tao ra toi
ac, doc tai, hodc dan chu xao tra. Do do, van dé coét 16i ciia nhan loai khong phai chi la
long t6t hay cam xtc nghé thuat, ma la ly tri, chan ly, va giac ngd. Ngudi Viét rat giau
tinh cam, nhung ngheéo 1y tri va tinh than khoa hoc (mét bo cdi ly khéng bdng mét ti cdi
tinh).

Nhan loai da tién tir nhan dao so khai (dudng séng nguoi) thoi hoang so, dén nhan dao
thanh l1ap, hién nay la nhan dao ting tién, sap tdi sé 1a nhan dao 6n dinh qua ly tinh di
tim chan ly.

Tu tudng nay dat Ly Dong A bén canh nhirng triét gia 16n nhu Kant, Plato, Dostoevsky,

J. Habermas, nhung dong thoi van mang dau an riéng: 6ng két hop triét hoc Tay phuwong
vdi minh triét Dong phuong, dao hoc tam linh vai khoa hoc logic, va phuc hoi gia tri dao
dic nhu mét nang lye tri thite, khong la giao diéu.

2. Van dé cua nhan loai: Thién va My khong da néu thiéu Chan

Ly Pong A cho rang loai ngudi da tirng tao ra nhitng cudc cach mang “cuc thién” va
“cuc my”!, nhung van roi vao hon loan va vé dan chu. Ly do: nhan loai hiéu Thién va My
bang cam xuc, nhung khéng nam duogc Chan ly qua Ly tinh. Khi Thién chi 1a 1y tuwong

dao dirc mut quang, va My chi la xtic cam nghé thuat hoac tinh than dan tdc cuc doan,

chung c6 thé trd thanh cong cu ctia bao luc, nhu nhitng cudc tan sat nhan danh ly
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tudng, nhirng ché do doc tai 1ay “van minh”, “thuan chung”, “cong bang” hay “dai
nghia” lam vo boc.

bay chinh la bi kich ctia lich stt nhéan loai:
e Chua giac ngé6 Chan thi Thién va MV roi vao cuc doan, cuong tin.

e Dan chu thiéu chan ly 1a loai dan chu bi thao ting bdi tuyén truyén, truyén
thong, tai phiét, hoac dam déng mu quang.

e Nhan loai thiéu ly tri thi khoa hoc trd thanh c6ng cu cho duc vong.

Ta c6 thé so sanh: Plato cling tirng canh bao trong Céng hoa: dan chu khéng cé tri thitc
sé bién thanh “bao quyén ctia dam dong”, ma duong cho doc tai. Dostoevsky nhin thay
mo hinh ay trong “Nhitng Quy D{t”: tri thitc 4o tuwdng, nhan danh dao dirc dé tao ra dia
nguc. Thomas Sowell chi ra giai tang “tri thitc khéng phai tra gia cho hau qua ly thuyét
ctia minh”, dan dén tai hoa xa hoi.

Ly Dong A di xa hon: khong chi dao dirc can ly tinh, ma ca dan chu, khoa hoc, nghé
thuat va chinh tri déu phai dugc “ly tinh héa” méi tim ra chan ly. D6 la nén tang cua
Thang Nghia.

3. Tt vO minh dén giac ngd: Sinh ménh tam ly va con dwong di tdi chan ly

Trong tai liéu Sinh Ménh Tam Ly, Ly Pong A xay dung mot mo6 hinh c¢6 tinh “khoa hoc
nhan thie”, trude khi nganh nay xuat hién ¢ Tay phuong:

(1) Giac quan: thu nhan dir kién.
(2) Xung dong: phan tng ban nang.
(3) Nhu yéu: dong luc ton tai va phat trién.
(4) Khai niém: t6 chitc tri thic.
(5) Su that: nhan thitc dung thuc tai.
(6) Chan ly: truy ban cung nguyén dé hiéu dang ban chat cua sy that.
biém quan trong:
e Giac ngd khong phai la trang thai toén gido, ma la két qua tat yéu cua ly tri.

e Chanly khéng chi “biét”, mala “hiéu”, “song”, “théng nhat hanh dong vai hiéu
biét”.


https://thangnghia.org/wp-content/uploads/2019/01/sinhmenhtamly-1.pdf

Ly Dong A dat 1y tri? vao vi tri cao nhat cua tri thitc, vi néu khéng c6 ly tri thi ca thién va
my déu trd thanh mu quang:

e Cuec thién thiéu ly tri sé thanh khung b6 dao dirc.
e Cuyc my thiéu ly tri sé 1a chti nghia thAm my phat xit.

e Dan chu thiéu ly tri thi ¢6 vii cdm xtc, bo phiéu mu quang, va bi truyén thong
thao tang.

Ta hay so sanh:
o Kant khang dinh dao duc phai dwa vao ly tinh phd quat (categorical imperative).

o Habermas lap luan rang xa hoi chi dan chu that sy khi dién ngon c6 ly tinh va
minh bach (communicative rationality).

e Phathoc cho rang vo minh 1a géc khd, chi giac ngo 1a giai thoat.

Ly D6ng A két noi ca ba truyén thong: Ly tri ctia Kant, Déi thoai c6ng chinh ctia
Habermas, Giac ngod cua Phat.

4. Cong thirc Ly thw nhat: “Tat ca phai hop ly va thong nhat”

Pay la nguyén tac nén tang cua triét hoc Thang Nghia. “TAt ca phai hop 1y va thong
nhat®” khong phai khau hiéu, ma la chuan myc nhan thirc va hanh vi cua con nguoi, xa
hoéi va lich su.

Tu nguyén tac ay, Ly Pong A dwa ra bo thudc do cua gido héa:
(1) Xung dong hgp ly tao ra chi trung hoa*
o Trung, la tam chua dong.
o Hoa, la dong ma trung tiét, sé tranh dugc cuc doan, thu han, bao luc.
(2) Nhu yéu hgp ly lam nén chi dao dirc
o Nhu yéu chi khéng phai duc vong.
o Dao la con duong hgp ly cho tat ca.

o brtc 1a hanh dong theo Pao, hudong thu dung dan, khong tham lam huwdng
qua nhitng gi minh dang dugc huong.

2 Duy Dan Huén Phuang Téng Thuyét, trang 12.
3 Duy Dan Co Nang, trang 23.
4Sinh Ménh Tam Ly, trang 15.
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(3) Khai niém hgp ly dat dugc chi luong tri
o Luong tri khong phai la cam tinh dao duec.

o Luong trila hiéu biét c6 tri tué, huéng vé 1¢i ich chung, 1a cap do tri thite
dan dén chan ly.

Chinh vi vay, dao dirc khéng chi 1a niém tin, ma la khoa hoc ctiia hanh dong hgp ly.
5. Phé phan khoa hoc gia, dan chu gia, tri thiwe vo trach nhiém

Nhan loai hién dai ton tho khoa hoc nhu than twgng méi. Tuy nhién, Ly Dong A canh
bédo, khoa hoc phai di tim sy that, nhung c6 thé bi bép méo dé phuc vu quyén luc, tai
phiét, hoac dai ching mu quang. Day la diéu ma Karl Popper goi la falsifiability — khoa
hoc phai luén c6 kha nang bi phan bac. Nhung khoa hoc ngay nay thuong tré thanh
cOng cu cua tuyén truyén, dit kién bi cat xén dé hgp thitc héa chinh sach, hodc st dung
“trung cau dan y” va “y kién da s6” dé xem do la chan ly.

Két qua la Socrates phai uéng doc dugc, Jesus bi déng dinh trén thap gia, Galileo bi két
an, va nhirng ngudi noi that bi dam dong tiéu diét.

Ly Bong A ding cung Dostoevsky trong canh bao, nhirng ly thuyét gia “nhan dao”
nhung v6 trach nhiém c6 thé tao ra dia nguc ctiia nhan loai. Thomas Sowell goi ho 1a
“intellectuals and society” — tri thitc gay tai hoa vi ho khong tra gia cho sai lam cua
minh.

6. Ly Pong A va Kant: Con ngwoi la muc dich

O Kant, con nguoi la muc dich, khéng phai cong cu. Voi Ly Pong A, tu tudng ay duge ma
rong: con nguoi khéong chi la muc dich cua dao dic, ma phai tré thanh hinh tuong ly
twdng ciia Chan-Thién-My. Ong viét: “Phai ca nguoi khac véi loai nguoi déu 1a muc
dich, nguoi digng trude nguoi la than thanhs.”

Con nguoi phai giac ngd, chi khong chi lam theo luat.

Con ngudi phai xay dung xa hoi hgp ly, chi khong chi séng tot trong mot xa hoi bat
toan.

Con nguoi phai vira ty citu minh, vira ctu nhan loai.

Néu Kant mong xay dung “Vuwong quoc ctia muc dich” (Kingdom of Ends), thi Ly Dong A
muon tao dung mot nhan loai 6n dinh, trong d6 moi ca nhan déu la muc dich dé xay

5 Tiéu Luan Thang Nghia, trang 26-27.
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dung, khong ai bi bién thanh phuong tién cua quyén luc, y thite hé, hay thi truong, va
dao duc phai c6 co sd ly tinh, khéong phai dao ditc cam tinh.

7. Plato, Habermas va van dé dan chu

V6i Plato, dan chu khong c6 tri thitc sé 1a bao quyén ctia dam déng; Habermas cho rang
dan chu phai dua trén déi thoai ly tinh, minh bach, khong ap dat tuyén truyén; Ly Dong
A di xa hon, cho rang dan chu chi ton tai bén vitng khi xa hoi c6 chi luong tri, chi dao
dtrc, va chi trung hoa.

Tut ba hé thong triét hoc, ta c6 thé so sanh:

Van de Plato Habermas Ly Déng A

Chong dan chu mu ] ) ]
| Co Co Co
quang

. L Triét gia cai |Ly tinh giao ti€p xa ||Ly tinh hoa dao dic va
bé cao tri thuc

tri hoi chinh tri
. |Binh ding qua ly Muc dich xay dung cua xa
Con nguoi Biphancap | . gquaty N y cuhg
tinh hoi
Minh bach va con \
Muc tiéu Trat tw v ) g Nhan dao 6n dinh, giac ngd
y

8. Dostoevsky va van nan tri thitc nguy hiém

Dostoevsky tirng mé ta nhirng ké “yéu nhan loai” nhung ghét con ngudi that, muon xay
thién duwong bang mau. Ho “dao ditc” nhung vo luwong tri, “nhan dao” nhung doc ac. bay
la kiéu nguoi ma Ly Dong A goi la tri thirc vo trach nhiém, tirc biét dung ly ludn nhung
khoéng c6 1y tinh.

biém chung gitra hai tu twdng la ly tri ma khong co6 chan ly sé thanh quy dir; dao duc
khong cé ly tinh sé thanh cuong tin; khoa hoc khéng c6 dao ditc sé thanh doc tai ky tri.

9. Khung hoang dao dirc thoi dai Al

Ngay nay, nhan loai budc vao ky nguyén Al va cong nghé dir liéu. Thé gidi hién dang c6
nén dan chu bj thong tin thao ting, mang xa hoi diéu khién cam xic dam déng, thuat
toan t6i da hoa 1gi nhuan, khong t6i da héa dao dwe, va con ngudi tré thanh san pham
dé khai thac.



Day la diing m6 hinh ma Ly Dong A da dy bao: xa héi lay duc vong lam triét 1y, do lwong
thanh cong bang danh, 1¢i, quyén. Hé qua la gido duc chay theo diém s, thanh tich, lgi
nhuan; dao dic khéng con la muc tiéu ctia nhan loai; kinh té tiéu thu giét chét nhu yéu
hgp 1ly; va con nguoi mat chi trung hoa, bi duc vong dan dat.

Néu khéng c6 nén tang dao dic dya trén Chan-Thién-My, Al sé khong ciru duge nhan
loai, ma loai ngudi bi quan ly va noé dich.

10. Két luan: Tai sao Ly Pong A c¢6 y nghia cho twong lai nhan loai

Tu twdng Ly Dong A khong chi la triét hoc Viét Nam, ma la dong gop vao triét hoc nhan
loai:

Ong chitng minh: Chan ding truéc Thién va My.

Ong dinh nghia: Pao dtic 1a hanh dong hop 1y cho minh va toan thé.

Ong xac 1ap: Con ngudi 1a muc dich xay dung cua xa hoi.

Ong phat trién: Mot khoa hoc ctia gidc ngd, khong mé tin.

Ong dua ra: Tiéu chuan gido héa dé xay dung con ngudi mdéi cé chi luong tri, chi trung
hoa, va chi dao duc.

Théang Nghia la tdng hop va vugt 1én cac chi nghia mang tinh binh dién, kién tao mot
tam nhin 1ap thé. Trong thoi dai Al va “dan chu s6”, tu tuong Thang Nghia ctia ong trd
nén thoi sy hon bao gio hét.

Cong nghé sé khong cttu duge nhan loai, ma bdéi chan ly, 1y tri, va luong tri trong sang.

08/11/2025

Ta Dzu

(V6i su ho trg ciia ChatGPT vé cach thire trinh bay, thu thap tai liéu tham khao, va dich
thuat. Nhiéu tir, cum tir Ly Dong A st dung c6 thé chua dugce dich chinh xac vi khéng
c6 tir twong duong trong tiéng Anh).

Tham khao:

e Dostoevsky, F. (1995). Demons (R. Pevear & L. Volokhonsky, Trans.). Vintage.
(Original work published 1872)

e Habermas, J. (1984). The theory of communicative action (T. McCarthy, Trans.).
Beacon Press.



e Kant, I. (1996). Groundwork of the metaphysics of morals (M. Gregor, Trans.).
Cambridge University Press. (Original work published 1785)

e Ly, A.(1942). Duy Dan Co Nang. Hoc Hoi Thang Nghia (ban luu truyén).

e Ly, A.(1942). Sinh Ménh Tam Ly. Hoc Hoi Thang Nghia (ban lwu truyén).
e Ly, A.(1943). Tiéu Luan Thang Nghia. Hoc Hoi Thang Nghia (ban luu truyén).

e Ly, A. (1945). Duy Dan Hudn Phuong Tong Thuyét. Hoc Hoi Thang Nghia (ban luu
truyén).

e Plato. (1992). Republic (G. M. A. Grube, Trans., rev. C. D. C. Reeve). Hackett.
e Popper, K. (1959). The logic of scientific discovery. Hutchinson.

e Sowell, T. (2009). Intellectuals and society. Basic Books.
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Rationality, Truth, and the Doctrine of Triumphant Righteousness:
A Philosophical Foundation for a Stable Humanity
1. Introduction

Political and moral philosophy have long centered on a fundamental question: How
can a society be simultaneously free, just, and humane? Civilizations have attempted
models based on military power, religious authority, economic desire, or the will of the
majority. Modernity has advanced further in science and technology than any previous
era, yet it suffers from moral erosion, social numbness, information violence, pseudo-
democracy, and political systems that use the majority to legitimize oppression.

Within this context, the thought of Ly bong A emerges as a unique philosophical
contribution. His project aims to establish a moral and political foundation grounded
in rationality, rather than sentiment, coercion, or superstition. He argues that
Goodness and Beauty are insufficient: without Truth as a guiding principle, humans
can use good intentions and aesthetic ideals to justify violence, tyranny, or
manipulative democracy. Thus, the core crisis of humanity is not simply moral feeling
or artistic emotion, but reason, truth, and enlightenment. Viethamese people are rich
in emotions, but poor in reason and scientific spirit (a lot of reason is not worth a little
emotion). Humanity has moved from primitive humanism in ancient times, to
organized humanism, then to today’s developing humanism — and in the future, it will
reach a stage of stable humanism through rationality in finding ultimate truth.
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This places Ly BDong A in conversation with major philosophers such as Kant, Plato,
Dostoevsky, and Habermas, though he remains distinct: he unites Western rationalism
with Eastern wisdom, spiritual intuition with scientific logic, restoring morality as a
form of knowledge, not dogma.

2. Humanity’s problem: Goodness and Beauty are insufficient without Truth

Ly bong A argues that history contains many “extremely good” and “extremely
beautiful” revolutions, yet these often ended in chaos or anti-democracy because
humanity understands Goodness and Beauty emotionally but does not grasp Truth
rationally. Blind morality and extreme aesthetic nationalism have justified

9

exterminations and authoritarianism under banners of “justice,” “purity,”

“civilization,” and “great righteousness.”
This reflects a classical problem in political philosophy:
e Goodness without Truth becomes fanaticism.

e Democracy without Truth becomes manipulation by propaganda, capital, or the
mob.

¢ Science without Truth becomes a tool of desire.

Plato (trans. 1992) warned in The Republic that democracy without knowledge
degenerates into mob rule, inevitably producing tyranny. Dostoevsky (trans. 1995)
illustrated in Demons that intellectuals with moral ideals but without responsibility
create hell on earth. Sowell (2009) described “intellectuals” who suffer no
consequences for the disasters their ideas cause.

Ly bong A goes further: not only moral feeling, but science, democracy, art, and
politics must be rationalized to find truth—principles that become the basis of Thang
Nghia (the Doctrine of Triumphant Righteousness).

3. From ignorance to enlightenment: Psychological Life and the path to Truth

In Sinh Ménh Tam Ly (Psychological Life), Ly Pong A maps a developmental model
resembling later cognitive science:

1. Senses: data reception
2. Impulse: instinctive reaction

3. Needs: motive for existence and development

s

Concepts: organized knowledge



5. Truth: accurate perception of reality
6. Ultimate Truth (Chéan ly): comprehension of essence

Enlightenment, therefore, is not mystical but the necessary result of Reason. Truth is
not merely knowing, but understanding, living, and unifying action with knowledge.

This position aligns with:
o Kant’s claim that morality requires the universal rational law (Kant, 1785/1996).

o Habermas’s view that democracy requires rational, transparent discourse
(Habermas, 1984).

¢ Buddhist teaching that ignorance is the root of suffering and only enlightenment
liberates.

Ly Dong A synthesizes all three: Kantian rational ethics, Habermasian communicative
rationality, and Buddhist enlightenment.

4. The First Logical Formula: “All must be rational and unified”

This principle underlies the Doctrine of Triumphant Righteousness. It is not rhetorical,
but a scientific and ethical standard.

From this, Ly BDong A defines three dimensions of moral cultivation:
1. Rational impulse: Central Harmony (chi trung hoa)
o Trungis stillness; Hoa is motion aligned with measure.
o This prevents extremism and hatred.
2. Rational needs: Moral Will (chi dao duc)
o Needs, not desires, motivation just action.
o Dao is the rational path for all; Dirc is right action and rightful enjoyment.
3. Rational concepts: Noble Conscience (chi lwong tri)

o Conscience is not emotion, but wise understanding directed toward the
common good.

Morality becomes a science of rational action, not sentimental belief.



5. False science, false democracy, and irresponsible intellectuals

Modern society idolizes science. Yet science, when separated from Truth, becomes
propaganda. Popper (1959) argued that science must be falsifiable; however, modern
data is often selectively used to justify predetermined policies. Public opinion and
“majority vote” are mistaken for truth. Socrates, Jesus, and Galileo were punished by
popular judgment or institutional power.

Dostoevsky (trans. 1995) warned of intellectuals who love “humanity” in theory but
commit cruelty in practice. Sowell (2009) called them intellectuals who never pay the
cost of their own mistakes.

Ly Dong A’s critique is similar: reason without Truth becomes destructive; morality
without Reason becomes fanaticism.

6. Ly Pong A and Kant: The human being as an end

For Kant, humans are ends in themselves and must never be treated as mere
instruments (Kant, 1785/1996). Ly BDong A deepens this: humans must not only be
ends, but ideal embodiments of Truth-Goodness-Beauty. Humans must become
enlightened, not merely obedient. They must build a rational society, not adjust to an
irrational one.

Where Kant imagines a “Kingdom of Ends,” Ly Dong A imagines an enlightened, stable
humanity where no one becomes the tool of power, ideology, or the economy.

7. Plato, Habermas, and the problem of democracy
e Plato: democracy without knowledge becomes mob rule.

e« Habermas: democracy requires communicative rationality—transparency and
non-coercive dialogue (Habermas, 1984).

e Ly Dong A: democracy endures only where citizens have chi lwong tri, chi trung
hoa, and chi dao duc.

Problem Plato Habermas Ly bong A
Critique of blind
Yes Yes Yes
democracy
. Philosopher- Rational public Rationalized morality &
Main value . -
rulers discourse politics
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Problem Plato Habermas Ly bong A

Equal through Is the purpose of social
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rationality construction

Justice & Stable, enlightened
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transparency humanity

8. Dostoevsky and the danger of the intellectual

Dostoevsky (trans. 1995) described those who “love humanity” but despise real
people, willing to build utopia with blood. They are moral without conscience,
humanistic without compassion. Ly Dong A calls them irresponsible intellectuals: they
theorize without reason, power without responsibility.

9. Moral crisis in the age of Al

Today, democracy is shaped by algorithmic manipulation; social media controls
emotions; technology maximizes profit rather than ethics; and human beings become
data resources. This matches Ly Dong A’s prediction: a civilization ruled by desire as
philosophy, and success measured by power, wealth, and fame.

Without a moral foundation rooted in Truth-Goodness-Beauty, Al will not liberate
humanity; it will govern and commodify it.

10. Conclusion

Ly bong A contributes to global philosophy by:

Placing Truth before Goodness and Beauty,

e Defining morality as rational action for oneself and others,

o Affirming humans are the purpose of social construction,

e Proposing a science of enlightenment,

e Building a framework to cultivate chi trung hoa, chi dao dtic, and chi luwong tri.

The Doctrine of Triumphant Righteousness transcends ideological systems, forming a
multidimensional vision of humanity’s future. In an age of Al and digital democracy, Ly
bong A’s work becomes increasingly urgent: humanity will not be saved by technology,
but by Truth, Reason, and clear Conscience.
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November 8, 2025
Ta Dzu

(With the support of ChatGPT for presentation, reference gathering, and translation.
Many of the terms and expressions used by Ly Dong A may not have been translated
accurately, as there are no exact English equivalents).
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