Nam chia khéa dau méi di vao triét hoc Thang Nghia

I. Tém tat

Bai viét phan tich nam “dau méi” nhu chia khéa dé di vao triét hoc Thang Nghia Ly
Pong A nham tim hiéu sinh ménh va phat trién xa hoi. Khac véi nhiéu hé tu tuong co
dién thién vé siéu hinh hoic dao dic, nam dau méi bat nguodn tir quy luat ty nhién cua
su sOng: ty ton tai, ty phat trién va ho twong. Tw do, bai viét chitng minh tinh ttng dung
ctia cac dau moi trong ba lanh vuc trong yéu: giao duc, kinh té, va chinh tri. Cudi cung,
nghién cttu so sanh cac chia khoa dau moi nay véi mot s6 tu duy triét hoc 16n nhw Nho,
Lao, Phat, Husserl va Nietzsche, nham lam ré tinh doc dao, hién dai va kha nang dung
hoa, tong hgp Dong-Tay.

II. M¢ dau

Trong lich st tu twdng Viét Nam thé ky XX, Ly Déng A 1a mot nhan vat dac biét: cha
truong xay dung mot nén triét hoc dan toc nhung khong co 1ap khoi thé gidi, dong thoi
tap dai thanh truyén thong Pong phuong véi phuong phap luan, tw duy hién dai Tay
phuong.

Ly bong A ditra ndm “dau méi”, 1a chia khoa dé di vao lau dai triét hoc Thang Nghia.
Théng Nghia la vugt 1én va tong hgp cac triét hoc phién dién Duy Tam, Duy Vat, Duy
Sinh nhdm dua ra mot tam nhin 1ap thé cho nhan loai.

Trong boi canh thé gidi bién dong badi cong nghé, khung hoang gia tri va sy canh tranh
cua cac mo hinh phat trién, cac nguyén ly dya trén thyc tai doi séng chi khéng phai
dao ly mo ho tréd nén can thiét hon bao gio hét. D6 la ly do nghién cttu nam dau maéi cua
triét hoc Thang Nghia tr¢ thanh mot déng gop c6 y nghia cho khoa hoc xa hoi ttng dung.

III. Pau moi thww nhat: Pao Ky la tw ky nguyén nhén, 1a pham tru vo sai biét

bau mdi dau tién la quan diém veé Pao Ky. Diéu dac biét: Pao Ky khong bat dau tir dao
dwc, ma tir sinh hoc: ban nang t6n tai ctia moi sinh ménh'. Diéu nay giup tu twdng cta
Ly Bong A c6 co sd khach quan, khong bi rang budc bdi cac mo6 hinh dao dic ap dat.

Tt dau méi nay, con ngudi khoi sy tim hiéu, t6i 1a ai? Quan hé thé nao véi dat troi va
dong loai? Chan ly cuia dat troi va nhan loai la gi? Ung xtt thé nao dé coi la hop dao troi
va dao lam ngudi,...? Nhitng cau hoi ty muén doi ma chwa cé giai dap hgp ly khién
nhan loai con tram luan trong chién tranh, gianh giyt danh lgi phu phiém.

'Sinh Ménh Tam Ly, trang 2.
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Theo Ly bong A, quy luat dau tién ctia moi sinh ménh 1a tu ton tai dé tiép tuc ton tai,
twong dong véi Dich hoc khi Dich cho rdng: Sinh sinh chi vi Dich (sinh sinh ra mai goi la
Dich). Ong goi dong luc nén tang d6 1a “tw ky”, lién quan dén thién tinh thi nhat, 1a Tinh
(eros)?: khong phai tinh cam lang man, ma la xung nang sinh héa, “vi sinh la logique

chinh nhdt va chu yéu ctia dai héa”?. “Tinh” khién mudn vat sinh s6i ndy nd, tu bao vé,
két hgp, cham séc nhau, véi ngudi con la tao ra cong dong, tinh trong thuy chung va
tién héa huéng thugng luén mai.

Tu g6¢ do khoa hoc hién dai, nhan dinh ctia Darwin (1859) cho rang sinh ton va duy tri
noi giong la dong luc cnia tién hoa, nhung quan diém ctia Ly Pong A sau sac hon, la
thywc hién pham tru nguoi, 16i séng ngudi (nhan dao) mdéi thuc sy la dong luc tién héa cé
tinh chu quan, vi nguoi thye hién déi lap trong théng nhat, khong déi lap triét tiéu
manh dugc yéu thua nhu tu nhién gidi. Trong sinh hoc xa héi, E. O. Wilson (2000) nhan
manh sinh vat khong chi canh tranh ma con hgp tac dé tang kha nang ton tai cua loai
minh. Diéu nay trung hgp véi co ché hai chiéu ctia Dao Ky: Ty Ky (self-preservation,
self being) va H6 Tuwong (mutualism). Nhung Ngudi hop tac c6 y thitc trong sy ho tuong
1an nhau, ong kién “hgp tac” trong vo thitc khi tim kiém thitc &n khién cay co phat trién.

Maéc du sinh ménh nao cing ty tim moi cach dé ton tai (tw ky nguyén nhan), nhung
khéng ai c6 thé séng mdét minh ma vira phai nuwong nho vao nhau, vira tac dong tdoi
nhitng nguoi khac, dugc goi 1a hd tuong nguyén nhan.

IV. Pau méi thi nam: Ty ky nguyén nhan 1a hé twong nguyén nhan

1. Ty Ky: tinh chu thé ctia con ngudi

biém cao nhat cuia sinh ménh 1a con nguoi c6 Ty Nga. Ty Ky (tw minh, do minh) bao
gom ba nang luc:

e Tu chu: diéu khién hanh vi, chong lai ban ndng mu quang.
e Ty giac: nhan thic chinh minh.
e Ty dong: tw hanh dong, sang tao, luwa chon, khong bi ép budc.

Khéc vGi quan niém “vo nga” cuia Phat hoc, Ly Pong A cho rang con ngudi cé chu thé,
c¢6 trach nhiém va c6 st ménh s6ng, dugc goi 1a nhan chu. O day, Tu Ky khong déi lap
vOi dao dirc, ma la tién dé cua dao dic: khong c6 chu thé, khong co trach nhiém.

2Sinh Ménh Tam Ly, trang 4.
3Sinh Ménh Tam Ly, trang 4.
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2. Hb twong: twong tac hai chiéu vai xa hoi va méi truong, theo cong thite: Y tha =>
Tw ky => Dong tha*

Sinh ménh khong ton tai tach biét ma co lién hé hoé tuong. Ly Pong A phan tich hai
trang thai:

e Y Tha: sinh ménh bi moi truong chi phoi (thywe pham, khi hau, xa hoi).
e Dong Tha: sinh ménh tac dong lai moéi truong (lao dong, sang tao, cai tao).

Nhu vay, ca nhan va moéi truong vira la nguyén nhan, vira la hé qua cuaa nhau. Quan hé
x4 hoéi la quan hé cong sinh, khong phai canh tranh tuyét déi hay phuc tung tuyét déi.
Day la diém phan biét gitra Dao Ky c6 dao séng, vdi chu nghia ca nhan cyc doan va tap
thé cuc doan.

Tém lai, duong séng cuia tw minh dé di tim duong dao trong mdi hd tuong véi troi dat
(Nhién), nhan loai (Nhan) va dan tdc (Dan) la ty ky nguyén nhan, la y nghia ctia Dao Ky.
Con nguoi ton tai khéng chi biét dén c6 minh, giét hai ngudi khac hoac vo vét cho minh
va dong dang ma quén di dong bao va dong loai. Day la dao ly lam ngudi trong tuwong
quan v&i nhau.

V. Cac dau méi con lai

¢ Tinh than vdi vat chat ho tuwong nguyén nhan: chan y nghia cua sinh
ménh

e Van dong va két hgp hoé tuong nguyén nhan: chan y nghia ctia sinh
hoat

e Ban vi va co nang hd tuong nguyén nhan: chan y nghia cua sinh tén

Vi tru (Nhién) 1a mot ban vi ménh mong ma tri 6¢ con ngudi chua biét gigi han ctia n6 &
dau, nhung ngudi ta thay su van hanh cuia dat troi trong qui cu trat ty. Nhan loai (Nhéan)
va dan toc (Dan) la cac co nang thanh phan cua ban vi Nhién bao la d6. Nhu vay Nhién-
Nhan-Dan ¢6 moi lién hé nhat quan véi nhau.

Pé ton tai vitng manh lau dai, co niang va ban vi khong thé doi khang ma phai hop tac
vdi nhau. Con nguoi (Nhan) khéng thé khai thac tyw nhién (Nhién) qua mic dén do gay
nguy hai cho méi truong séng, sé ty tiéu diét minh va cac loai khac, diéu dang xay ra
khap noi. C4c lién hé khac ciing 1a sy h6 tuong trong ddi 1ap théng nhat: co nang ca
nhan va ban vi tap thé; cac co nang nhan dan va ban vi nha nudc; co nang dan toc va
ban vi nhan loai. C6 giac ngd dugc méi lién hé ho tuong gitra co ning va ban vi, nhan
loai méi dan tranh dugc nguy co manh dugc yéu thua, ca 16n nuét ca bé. Va co giac ngo

4 Chia Khéa Thang Nghia, trang 12.
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nhu thé thi chinh tri khéng con la tranh chap quyén hanh gitra cac chinh dang hay sy
cai tri doc dang, ma phai thay doéi tu duy va thiét ké lai quan hé ctia quyén ly.

Mot van dé cua triét hoc Tay phuong tir Descartes dén Husserl la tranh luan vé vu thé
cua chu thé hay khach gigi. Duy Tam dé cao y thitc; Duy Vat nggi ca vat chat; triét hoc
Thang Nghia (vugt thang cac chtu nghia phién dién) bd tac cho hai thai cuc trén. Tinh
than va vat chat 1a ho twong nguyén nhan. Khéng ai chi séng vi tinh than hay vat chat,
bai doi séng von 1a sy hién hitu ctia hai mat déi 1ap cung ton tai nhu nang-duong mua-
am, dac biét diéu do rat ré rang vGi nén van minh néng nghiép Viét toc.

VI. Chanly cua ba tang Nhién-Nhan-Dan

1. Chanly cua tang Nhién la vo nguyén, khach quan va twong déi. Cho tGi nay, khoa
hoc kham pha vii tru tw nhién xuat hién qua Vu N6 16n (Big Bang), tit ltc do méi
bat dau c6 thoi gian va khong gian. Sy hién hitu cua vit tru khong biét dau la
dau, dau la cudi, qua trung trung duyén khaoi va ctru canh, duge goi la “vo
nguyén”. Khi chan ly ctia Nhién la vé nguyén, quan di€ém tin ngudng cuc doan
khting bé nhau véi niém tin do thugng dé sai khién 1a bat hgp ly. Vi tru ton tai du
c6 con ngudi hay khong, mang tinh khach quan. Chan ly ¢ tang Nhién (duy
nhién) thi twong déi nhu thoi tiét va thd nhudng luon thay ddi, nang mua bat
chaot.

2. Chan ly cua tang Nhan la chu quan, nhat nguyén tuyét doi. Con nguoi du khac
tiéng noi mau da nhung cung mot ban tinh va ban thé, c¢é cung thién tinh va céac
nhan tinh phu ddi trong “xa hoi ty tinh”, bao gom sac tinh, nhu yéu tinh, xa hoi
tinh va ty vé tinh®. Tir xa hoi ty tinh ma xa hoi dugce thanh l1ap. Vi la nhat tinh,
chan ly ctia tang Nhan c6 tinh nhat nguyén tuyét déi. Chtl quan dugc hinh thanh
qua sy tuong tac (nao bo, kinh nghiém xa héi), con nguoi chu dong thay doi moi
truong va doi séng mot cach huéng thuwong: néu chan ly khach quan ¢ Nhién
(duy nhién) la quan hé ctia ban nang giao phéi duc-cai lan 16n hay ctia manh
dugc yéu thua, khi sang tang Nhan (duy nhéan), chan ly cht quan la van dong va
két hop dé duc-cai thanh vo-chdng, manh-yéu thanh ho tuwong, déi lap théng
nhAit cung ton tai. Nguoi can phai dugc déi xut binh dang, khong thé 1a quan hé
thién t-chu hau, cai tri-bi tri, ciing khong thé st dung wu thé tai chanh dé khai
thac nguoi, dan toc khac yéu thé hon. Day la sai lam chi tir cia Marx, chi thay
khach quan ma khong nhan ra chu quan, ap dung truc tiép luat mau thuan cua

5 Binh San Kinh Té, trang 2, 3.
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ty nhién (Nhién) vao xa héi ngudi (Nhan) thanh dau tranh giai cap, gay biét bao
do va.

3. Chan ly nhat nguyén tuyét déi ctia Nhan khi ap dung vao tang Dan (duy dan), do
giGi han bdi tai nguyén, lich stt, van héa... méi noi moéi khac ma Dan thanh da
nguyén tuong doi phai duge ton trong, khéng thé x6a bo dan toc dé tién tdi dai
dong nhu céng san chu truong. Cung la hon nhan trong quan hé sac tinh mot vg
mot chong, nhung cach thitc to chirc ctia ngudi Viét khac ngudi My hay véi cac
dan toc khac. Vé nhu yéu tinh (4n, mac, ¢..., rong ra la kinh té), thyc pham chinh
yéu ctia ngudi Viét 1a lda gao, ctia ngudi My co thé 1a laa mi.

Vay Nhan la géc cuia Dan. Hién phap Dan phai dya trén nén tang Nhan méi thuc tién va
ton tai lau dai. Day la buéc noi két gitra triét hoc y thite va triét hoc hanh dong, gitra
khach quan va chu quan.

T nhitng diém trén, triét hoc trd thanh khoa hoc cu thé cua doi séng, khong con la
siéu-hinh-hoc trtru tugng.

VII. So sanh triét hoc Thang Nghia v6i cac hé tw twéng 16n

Néu su td chitc xa hoi va dao dic cong déng cuia Nho gido khién ca nhan dé bj hy sinh
cho tap thé, Thang Nghia v4i dau mdi co nang-ban vi giup tao c4 nhan 1a nén cua xa
hoi. Xa hoi manh khi ca nhan manh.

T bi, vd nga, thoat khé cua Phat gido bi gidi han baoi thoat ly doi song, dong luc phat
trién yéu; Thing Nghia v6i dau méi dao ky khang dinh tu ky, séng gitra doi dé xay dung
doi.

Lao giao c¢6 dong su hai hoa véi ty nhién, séng vo vi dé thu dong; Thing Nghia vdi dau

moi van dong va két hgp, tién hoa khéng ngirng.

Nietzsche khang dinh sttc manh c4 nhan véi y chi sang tao, gay ra su cuc doan qua
dang va thiéu ho tuong; Thang Nghia tao sy can bang: ca nhan manh va xa hoi cung
manh.

V6i Husserl, chu thé 1a trung tAm tri nhan, thiéu co sd sinh hoc — xa hoi; véi Thang
Nghia, tu ky gin véi sinh ton thuc tién.

Tom lai, Thang Nghia khong phu nhan céac tu tudng khac, ma dung hop va vugt 1én
bang nén tang sinh ménh hoc.



VIII. Ung dung Thing Nghia trong xa hoi hién dai

1. Gido duc: Thang Nghia trong gido duc la nham tao con ngudi tu cht, khong phai con
nguoi phu thudc. Gido duc truyén thong A Dong thién vé day tré vang 10i, con gido duc
hién dai nhiéu noi thién vé ky thuat nghé nghiép. Thang Nghia yéu cau cao hon:

1.1 Ty chu: hoc sinh biét tw hoc, ty tim muc tiéu, tu chiu trach nhiém.

1.2Hb tuong: biét hgp tac, sang tao gia tri chung.

1.3Huéng thugng: khong chi ton tai ma phai tién bé hudng thugng. Khong tw
cht huwéng thugng (con goi la nhan chu), khoa hoc tan tién ché tao bom
dan dé tiéu diét 1an nhau.

Thay vi “hoc dé 1ay diém”, gido duc theo Thang Nghia la hoc dé ton tai, thich tng va
phat trién. biéu nay tuong dong vdi ly thuyét “gido duc khai phong” cua Martha
Nussbaum (2010), nhung sau hon & nén tang sinh ménh: khéng c6 Tu Ky, khong thé co
tw do.

Xa hoi c¢6 thé tao nhitng rng dung vé gido duc nhu:

e Chuong trinh dao tao nhan manh ky nang tu hoc.
e Hoc sinh tham gia du 4n cong dong dé hoc cach hé tuong.
o Danh gia nang lyc thyc thay vi chi diém s6.

Khi méi ca nhan tu chu, xa hoi khong can “quan” nhiéu ma van van minh.
2. Vé kinh té, can tao nang luyc that va hgp tac that. Mot nén kinh té yéu, khi:
e Nguoilao dong vy lai.

e Doanh nghiép chup giut.
o Nhanudc can thiép khong dung ché.

Théang Nghia tao mo6 hinh ba tru cot:

2.1 Ty Ky ctia doanh nghiép
e Sang tao.
o Chat lugng that.
e Canh tranh bang ning lyc, khong biang quan hé.

2.2 Ty Ky ctia nguoi lao dong
e Tay ngheé that.
e Tuduy tién bo.
e Tu chiu trach nhiém va ty bao vé quyén lgi.

2.3 H0 twong trong xa hoi



e Luéat1é minh bach.
e Hgp tac cong - tu.
e Doanh nghiép phuc vu xa hoi, xa h6i bao vé doanh nghiép chan chinh.

M6 hinh nay gan vdéi kinh té xa hoi thi truong Dic (Hall & Soskice, 2001), nhung c6 nén
sinh ménh hoc: dong luc phat trién dén tir ban nang ton tai huéng thugng, khong phai
t ménh 1énh chinh tri.

3. Ve chinh tri, dan chu phai c6 sttc séng. Dan chu dé that bai, khi:

e Dan khong di nang lyc lam chu.
e Nha nuwéc manh nhung nhan dan yéu, hoac ngugc lai.

Théang Nghia chu truong can bang: Nha nuwdc bao vé quyén sdng va quyén phat trién
cua dan; nhan dan tu cha vé tu duy, kinh té, va trach nhiém xa hoi. Xa hoi khéng dé tap
thé bién thanh bao luc, dé bep ca nhan, ma tao diéu kién dé ca nhan phat huy hét kha
nang va tiém lyuec.

Khéac véi mo hinh “ca nhan hy sinh cho tap thé” va “ai song nay lo” (tv do cuc doan),
Théang Nghia yéu cau:

e Canhan manh thi cong dong manh.
e COng dong bao vé ca nhan, ca nhan phuc vu cong dong.

Diéu nay twong dong véi “dan chu nang luc” ciia Amartya Sen (1999), nhung c¢6 nén
tang sau hon: nang lyc chinh tri bat nguodn t ty ky sinh ménh.

IX. Y nghiakhoa hoc va trién vong
Thang Nghia duwa ra ba diém dot pha:

1. Triét hoc tir doi s6ng, khéng tir siéu hinh.
2. Canhan lanén cta xa hoi, nhung khong tach khoi xa hoi.
3. Su phat trién la quy luat ty nhién, khéng phai khau hiéu.

Trong thoi dai toan cau hoa, nhiéu quoc gia roi vao hai thai cyc:

e Canhan cyc doan (pha vd cong dong).
o Tap thé cuc doan (dan ap ca nhan).

Thang Nghia 14 m6 hinh hai hoa va hién dai, c6 thé tng dung vao giao duc, kinh t&,
chinh tri, quoc gia va van hoa.

X. Két luan

Thang Nghia 1a triét hoc ctia sinh ton va phat trién, chi ra rang:



Khong ai ¢o thé song thay ai.

Nhung khong ai ¢c6 thé séng mdt minh.
Tu Ky la géc cua doi séng co y thirc.

H6 tuwong 1a diéu kién cua ton tai lau dai.
Phat trién la quy luat cua v tru.

V6i nén tang néu trén, Thang Nghia c6 thé trd thanh dong gop quan trong cua tuw tuéng
Viét Nam vao kho tang triét hoc nhan loai.

20/11/2025

Ta Dzu

(V6i su ho trg ctia ChatGPT vé cach thitc trinh bay, thu thap tai liéu tham khao, va dich
thuat. Nhiéu tir, cum tit Ly Dong A st dung c¢6 thé chua dugce dich chinh xac vi khéng
c6 tir twong duwong trong tiéng Anh).
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Five Entry Keys into Thang Nghia Philosophy
I. Abstract

This paper analyzes five “entry keys” that serve as gateways into Ly Dong A’s Thang
Nghia philosophy, offering a framework for understanding life and social development.
Unlike many classical systems oriented toward metaphysics or moral doctrines, these
five keys originate in the natural laws of life itself: self-existence, self-development,
and mutuality. From this basis, the paper demonstrates the applicability of these keys
in three major areas: education, economics, and politics. Finally, it compares these
keys with major philosophical traditions such as Confucianism, Daoism, Buddhism,
Husserlian phenomenology, and Nietzschean thought, clarifying their uniqueness,
modernity, and capacity for East-West synthesis.

II. Introduction

In the intellectual history of twentieth-century Vietnam, Ly Dong A stands out as a
distinctive thinker: he sought to construct a national philosophy that was not isolated
from the world, while also integrating Eastern traditions with modern Western
methodologies and reasoning.

Ly Dong A proposed five “entry keys” as gateways into the edifice of Thang Nghia
philosophy. Thang Nghia transcends and synthesizes the one-sided philosophies of
Idealism, Materialism, and Vitalism, offering instead a three-dimensional integrative
worldview.

In an age of technological upheaval, value crises, and competition between
development models, principles grounded in the realities of life—not abstract
moralism—are more necessary than ever. Thus, studying the five entry keys of Thang
Nghia becomes a meaningful contribution to applied social science.

I1I. First Entry Key: Dao Ky as Self-Causation—the Category of Non-Differentiation

The first key is the concept of Dao Ky. Its uniqueness lies in the fact that Dao Ky does
not begin from moral philosophy but from biology: the instinct of self-preservation
common to all living beings. This gives Ly Dong A’s thought an objective foundation,
free from imposed moral frameworks.

From this starting point, humans confront perennial questions: Who am I? What is my
relationship to nature and to others? What is the truth of heaven-and-earth and of
humanity? How should one act in accordance with the Dao of nature and the Dao of



being human? These ancient questions, lacking satisfying solutions, have left
humankind mired in war, vanity, and the pursuit of empty ambitions.

According to Ly Dong A, the first law of all life is to persist in existence—a view
consonant with the Book of Changes, where “ceaseless generation is called Change”.
He called this fundamental drive “self-causing” (tw ky nguyén nhan), which relates to
the first innate tendency: Tinh (éros)—not romantic sentiment, but the energetic
impulse of life. “As life is the primary and essential logic of great transformation,” this
Tinh gives rise to reproduction, protection, bonding, and care; in humans, it forms
communities, fidelity, and perpetual upward development.

From the perspective of modern science, Darwin (1859) held that survival and
reproduction drive evolution. Yet Ly Dong A went further: true evolution becomes
subjective when humans realize the human mode of existence, for humans unite
opposites rather than annihilating the weak as in the natural world. In social biology,
E. O. Wilson (2000) emphasized that organisms do not merely compete but also
cooperate to enhance survival—a concept aligned with Dao Ky’s dual mechanism of
Self (Ty Ky) and Mutualism (H6 Twong). But human cooperation is conscious, whereas
bees and ants “cooperate” unconsciously.

Although every lifeform strives to persist (self-causation), no being can live entirely
alone: all depend on one another while simultaneously affecting one another. This is
called mutual causation.

IV. Fifth Entry Key: Self-Causation Is Mutual Causation
1. Tw Ky (Selfhood): Human Subjectivity

The highest point of life is the human capacity for selfhood. Tu Ky includes three
abilities:

e Self-mastery: controlling behavior and resisting blind instinct.
o Self-awareness: recognizing oneself.
e Self-action: autonomous action, creativity, and choice.

Contrary to the Buddhist notion of “non-self,” Ly Dong A argued that humans possess
subjectivity, responsibility, and a life mission—called nhan chtt (human mastery).
Here, Tu Ky does not oppose ethics; it is the prerequisite for ethics: without a subject,
responsibility cannot exist.

2. Mutuality (H6 Twong): Two-Way Interaction with Society and Environment

Ly Dong A identifies two states:
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o Y Tha (dependence): being shaped by the environment (food, climate, society).
e Dong Tha (other-acting): acting upon the environment (labor, creativity,
transformation).

Thus, individual and environment are simultaneously causes and effects of one
another. Social relations are symbiotic—not absolute competition nor absolute
submission. This is the crucial distinction between Dao Ky and both extreme
individualism and extreme collectivism.

In short, one’s own life-path — seeking the Way through mutual resonance with
Heaven-and-Earth (Nhién), Humanity (Nhdn), and Nation (Dan)—is precisely the “self-
causal principle,” the meaning of Pao Ky. Humans do not exist solely for themselves,
harming others for selfish gain; rather, moral life arises from reciprocal relations.

V. The Remaining Entry Keys

e Mind and matter as mutual causation: the true meaning of life.

e Motion and combination as mutual causation: the true meaning of activity.

e Individual unit (ban vi) and functional capacity (co nang) as mutual causation:
the true meaning of existence.

The universe (Nhién) is an immense “unit,” whose limits remain unknown, yet its
operations follow orderly patterns. Humanity (Nhan) and nations (Ddan) are functional
components of this vast cosmic unit. Thus, Nhién-Nhan-Dan maintain a coherent
relationship.

For enduring existence, functional capacity and unit-structure must cooperate rather
than oppose each other. Humans must not exploit nature excessively, lest they destroy
themselves—a danger now unfolding globally. Other relationships also exhibit
mutuality: individual function and collective unit; the people as function and the state
as unit; national function and human-civilizational unit.

Recognizing this mutuality prevents the “might makes right” pattern. Politics must
shift from power struggle to rethinking the logic of authority.

Western philosophy’s long debate—from Descartes to Husserl—about the primacy of
subject or object culminates in two extremes: Idealism and Materialism. Thang Nghia
transcends both: mind and matter are mutually causal. No one lives purely for mind or
matter; life is the coexistence of opposites, as sunlight and rain, especially clear in
Vietnam'’s agrarian civilization.

VI. The Truth of the Three Levels: Nhién - Nhan - Dan

11



1. The Level of Nature (Nhién): Non-origination, Objectivity, Relativity

Science holds that the universe emerged from the Big Bang, marking the beginning of
time and space. Its existence is without discernible beginning or end—thus, “non-
origination.” Natural truth is objective and relative, like weather and soil that
constantly change. Hence, extremist theistic violence is irrational.

2. The Level of Humanity (Nhan): Subjective, Absolutely Monistic

Despite linguistic and racial differences, humans share the same fundamental nature
and “social self-nature”: sex nature, need nature, social nature, and self-defense
nature. Because this nature is single, truth at the human level is absolute and monistic.

Here, subjective truth transforms natural relationships: from random biological
mating in nature to structured marriage; from “might makes right” to mutuality and
unity of opposites. Inequality between humans becomes unjustifiable. Marx’s fatal
error was applying natural contradiction (Nhién) directly to human society (Nhan),
resulting in class struggle and destruction.

3. The Level of Nation (Dan): Relative Plurality

While humanity has one nature, nations differ by geography, resources, and culture;
thus, national truths are plural and relative. One cannot erase nations for an imagined
communist “universal community.”

Nhan is the foundation of Dan; national constitutions must rest on human nature to
endure. Here lies the bridge between philosophies of consciousness and action,
between objectivity and subjectivity. Philosophy thus becomes a concrete science of
life, not abstract metaphysics.

VII. Comparing the Entry Keys with Major Traditions

o Confucianism: its social ethics often sacrifice individuals to the collective;
Thang Nghia, with its unit-function key, strengthens both the individual and
society.

e Buddhism: compassion and non-self aim at liberation from life, weakening
development; Thang Nghia affirms selfhood and building life from within it.

e Daoism: harmony with nature may become passive; Thang Nghia emphasizes

ceaseless motion and combination.

e Nietzsche: strong individual will becomes extreme and lacks mutuality; Thang
Nghia balances individual strength with collective strength.
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o Husserl: subject-centered phenomenology lacks bio-social grounding; Thang
Nghia roots selfhood in real existence.

Thang Nghia does not reject other philosophies; it synthesizes and transcends them
through a biophilosophical foundation.

VIII. Applications in Modern Society
1. Education

Education under Thang Nghia aims to create self-mastering human beings, not
dependent ones. It requires:

1.1 Self-mastery: autonomous learning and responsibility.
1.2 Mutuality: collaboration and creation of shared value.
1.3 Upward development: not merely surviving, but elevating life (nhan chu).

This aligns with Martha Nussbaum'’s liberal education but goes deeper: without Ty Ky,
freedom cannot exist.

2. Economics

A weak economy arises when workers depend passively, businesses exploit
opportunistically, and the state intervenes improperly. Thang Nghia proposes three
pillars:

e Business Selfhood: creativity, real quality, competence-based competition.

e Worker Selfhood: real skills, progressive mindset, responsibility.

e Social Mutuality: transparency, public-private cooperation, social protection of
genuine enterprises.

This resembles the German social market economy (Hall & Soskice, 2001) but
grounded in biophilosophy.

3. Politics

Democracy fails when citizens lack capacity or when state and society are imbalanced.
Théng Nghia calls for:

e Strong individuals create a strong community.
e Community protects individuals; individuals serve community.
e The root of political capacity is biological selfhood (Tu Ky), not political slogans.

This parallels Amartya Sen’s capability approach but rests on deeper ontological
grounding.
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IX. Scientific Value and Prospects
Thang Nghia introduces three breakthroughs:

1. Philosophy rooted in life, not metaphysics.
2. The individual as the foundation of society, yet inseparable from it.
3. Development as a natural law, not a slogan.

In the global age, nations oscillate between:

e Extreme individualism (fragmenting community).
o Extreme collectivism (oppressing individuals).

Théng Nghia offers a balanced, modern model applicable to education, economics,
politics, and culture.

X. Conclusion
Thang Nghia is a philosophy of survival and development, affirming that:

e No one can live life on behalf of another.

e No one can live entirely alone.

e Selfhood (Tw Ky) is the root of conscious life.

e Mutuality (H6 Tuong) is the condition for long-term existence.
e Development is the law of the universe.

On this foundation, Thang Nghia may become a significant Vietnamese contribution to
world philosophy.

November 20, 2025
Ta Dzu

(With the support of ChatGPT for presentation, reference gathering, and translation.
Many of the terms and expressions used by Ly Dong A may not have been translated
accurately, as there are no exact English equivalents).
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