Khai niém Nhan Tinh cta Ly Pong A so sanh v&i cac truyén thong triét
hoc Tay phwong

Tém tat

Bai viét nay nghién cttu quan niém vé nhan tinh cua triét gia Viét Nam, Ly Dong A va
dat né trong khung so sanh vdi cac truyén thong triét hoc 1én cua Tay phuong. Quan
diém cua Ly bong A két hgp cac phuong dién sinh hoc, xa hoi va dao dirc ctia sy ton tai
con ngudi vao mot cau truc théng nhat, thé hién mot dang nhan-ban-luan dac thu nhan
manh binh dang, hop tac va ban chat chung ctia nhan loai. Théng qua déi chiéu voi
Aristotle, Rousseau, Marx va Sartre, nghién citu nay chi ra nhitng diém tuong dong va
khac biét gitra Ly Déng A va cac quan niém Tay phuwong vé ban tinh con ngudi, tix do dé
xuat day la mot nén tang kha di cho mot loai nhan hoc pho quat va mang tinh tong hop.
M¢& dau

Cau hoi “con nguoi la gi?” hay “ban tinh con ngudi ra sao?” 1a mot trong nhirng van dé
lau doi nhat cta triét hoc. Trong ca tu twdng Dong phuong va Tay phuong, cac triét gia
déu tim cach xac dinh nhan tinh nhw nén tang cua dao duc, trat tu xa hoi va ty do. O
Viét Nam, triét gia, nha tu twong dan tdoc Ly Dong A (1920-19467?) da xay dung mot hoc
thuyét sau sac vé nhan tinh, mét khai niém hoa quyén ban nang sinh hoc, tinh than hgp
tac xa hoi va hoa diéu dao dic vao mot khung cau tric thong nhat.

Khac vai nhiéu hoc thuyét Tay phuong thuong tach thé chat khoi dao dic hay xa hoi, Ly
bong A cho rang con ngudi la mot toan thé théng nhat gitra cac dong lyc tw nhién va cac
quan hé x4 hoi. Thé giGi quan ctia 6ng mang tinh nhan ban sau sic, trong dé binh ding
va tu do xuat phat tir ban chat chung ctia nhan loai, chit khéng phai do thé ché ap dat
hay ménh 1énh siéu nhién.

Bai viét nay khao sat khai niém nhan tinh ctia Ly Dong A va so sanh vdi nhitng quan
niém tiéu biéu cua Tay phuwong, tir “con ngudi la dong vat chinh tri” cua Aristotle, dén
thién tinh tyw nhién ctia Rousseau, cht nghia xa hoi ciia Marx, va ty do hién sinh cta
Sartre. Qua do6i thoai nay, nghién ctru lam noi bat tinh doc déao va gia tri ph6 quat trong
tu tudng cua ong.

Khai niém nhan tinh trong triét hoc Ly Pong A

Trong hé thong cua Ly Dong A, nhan tinh khéng phai m6t ban chat tritu tugng ma la
mot cau trac téng hgp bén yéu t6 nén tang tao thanh co sd ctia xa hoi loai nguvi:

1. Sac tinh: ban nang tinh duc, dong lyc sinh hoc nham duy tri noi giéng.



2. Nhu yéu tinh: cac nhu cau thiét yéu cho sinh tén nhu an, @, an toan thé chat.

3. Xahoi tinh: khuynh huéng ty nhién hudng dén cong dong, hgp tac va to chic tap
thé.

4. Ty veé tinh: ban nang bao vé ban than va cong dong, dugc xem la chitc nang phu
thudc cnua xa hoi tinh.

Bon phuong dién nay hgp thanh cau truc nhan tinh, mot chinh thé hiru co két noi doi
s6ng sinh hoc va xa hoi ctia con nguoi.

So sanh vai cac truyén thong triét hoc TAy phwong
Aristotle va tinh xa h6i ctia con nguoi

Quan diém cua Ly Pong A co sy tuong dong véi nhan dinh ctia Aristotle rang con ngudi
14 zoon politikon, dong vat chinh tri, hoan thanh ban than trong céng dong (polis). Ca
hai déu xem tinh xa héi la ban chat con ngudi. Tuy nhién, Aristotle dat nén tang & ly tri
va dirc hanh céng dan, trong khi Ly Dong A mé& rong nén tang nay dén ca tang sinh hoc
va ban nang.

Rousseau va thién tinh tu nhién

Jean-Jacques Rousseau cho rang con nguoi sinh ra von t6t, nhung bi xa hoi lam bang
hoai. Ngugc lai, Ly DPong A xem con ngudi sinh ra von vo-ky-tinh, khong thién khéng ac,
va xa hoi la biéu hién tu nhién cua con nguoi chw khong phai sy tha héa. Néu
Rousseau tiéc nudi sy suy ddi ciia van minh khoi trang thai ty nhién, Ly Pong A khing
dinh t6 chirc xa hoi la bude phat trién tat yéu cuia nhan tinh.

Marx va ban chat xa hoi cua con ngusi

Karl Marx khang dinh: “Ban chat con ngudi 1a tong hoa cac quan hé xa hoi.” Quan diém
cua Ly Dong A tuong dong ¢ viéc nhan manh tinh xa hoi, nhung khac ¢ pham vi: con
ngudi trong Marx mang tinh vat chat khach quan; con trong Ly Pong A mang tinh téng
hgp chu quan, tAm-vat-sinh thong nhat.

Sartre va pht nhan ban chat tién nhién

Jean-Paul Sartre cho rang “hién hitu c6 truéc ban chat”, con ngudi ty tao ra ban tinh
cuia minh qua hanh déng va ty do. Ly Pong A van thita nhan ty do ctia con ngudi, nhung
cho rang tu do van hanh trén nén mot cau truc nhan tinh chung ma moi nguoi déu
mang.



Thao luan: Hwéng t6i mot Chia nghia Nhan Ban phé quat

Bang cach két hgp sinh hoc, xa hoi va dao dic trong mot khung théng nhat, Ly BDong A
dua ra mot dong gop doc dao cua Viét Nam vao tu tudng nhan ban toan cau. Khai niém
nhan tinh cta 6ng noi lién tw twdng toan dién ctia Pong phuong véi nhan ban luan Tay
phuong, dé xuat mot nén nhan hoc vugt qua ranh gidi van hoa va y thiec hé.

Két luan

Triét ly nhan tinh ctia Ly Dong A 1a m6t trong nhitng hé théng nhan ban doc dao nhat
trong tu twdng Viét Nam hién dai. Bang cach xac dinh nhan tinh nhuw mot cau truc
théng nhat ctia ban nang, nhu cau, xa hoi tinh va ty vé, 6ng da két noi sinh hoc, xa hoi
hoc va dao durc thanh mot chinh thé chat ché.
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Ly Dong A’s Concept of Structural Human Nature in Comparison with
Western Philosophical Traditions

Abstract

This paper explores Vietnamese philosopher Ly Dong A’s conception of strutural
human nature (nhan tinh) and situates it within a broader comparative framework with
major Western philosophical traditions. Ly Dong A’s view integrates biological, social,
and moral aspects of human existence into a unified structure, presenting a distinctive
form of humanism that emphasizes equality, cooperation, and the shared essence of
humanity. Through a comparative analysis with Aristotle, Rousseau, Marx, and Sartre,
this study highlights both the convergences and divergences between Ly Dong A’s and
Western notions of human nature, proposing it as a potential foundation for a
universal and integrative anthropology.

Introduction

The question of what it means to be human has been one of philosophy’s oldest and
most enduring inquiries. In both Eastern and Western thought, philosophers have
sought to define human nature as the basis of morality, social order, and freedom. In
Vietnam, the philosopher and nationalist thinker Ly Dong A (1920-1946) articulated a
profound theory of nhan tinh — a concept that blends biological instinct, social
cooperation, and ethical harmony into a single structural framework.

Unlike many Western theories that tend to separate the physical from the moral or
social, Ly Dong A proposed that the human being is an integrated totality of natural
drives and social relationships. His vision is rooted in a deeply humanistic worldview,
in which equality and freedom arise from the shared essence of humanity rather than
from external institutions or divine command.

This paper examines Ly Dong A’s concept of nhan tinh and compares it with
representative Western views on human nature—from Aristotle’s political animal to
Rousseau’s natural goodness, Marx’s social humanism, and Sartre’s existentialist
freedom. By placing Ly Dong A in dialogue with these thinkers, the study aims to
highlight the originality and universality of his philosophical vision.

The concept of structural human nature (nhan tinh) in Ly Dong A’s philosophy

In Ly Dong A’s framework, nhan tinh (structural human nature) is not an abstract
essence but a structured synthesis of four fundamental elements that together form
the foundation of human society:



1. Sac tinh (sexual instinct) — the biological drive for reproduction and the continuation
of the species.

2. Nhu yéu tinh (essential needs) — the material and physiological requirements for
survival, such as food, shelter, and physical security.

3. Xa hoi tinh (social tendency) — the inherent inclination to live in community,
cooperate, and organize collectively.

4. Ty vé tinh (self-defense tendency) — the instinct to protect oneself and one’s group,
which Ly Dong A describes as a subordinate function of sociality.

Together, these four dimensions constitute what Ly Dong A calls the structure of
human nature, an organic unity that merges the biological and social dimensions of
human life.

Comparative analysis with Western philosophical traditions
Aristotle and the Social Nature of Man

Ly Dong A’s view similar to Aristotle’s conception of man as a zoon politikon, or
political animal, whose fulfillment lies in the community (polis). Both philosophers
regard sociability as intrinsic to human nature. However, while Aristotle grounds this
in rationality and civic virtue, Ly Dong A extends the foundation deeper—into the
biological and instinctual dimensions of life.

Rousseau and the Natural Goodness of Humanity

Jean-Jacques Rousseau famously claimed that man is born good but corrupted by
society. In contrast, Ly Dong A interprets human beings are born without an inherent
egoistic nature — neither morally good nor morally evil, and that society itself as a
natural expression of humanity, not its distortion. Whereas Rousseau laments
civilization’s fall from natural virtue, Ly Dong A views social organization as a
necessary evolution of human nature.

Marx and the Social Production of Human Nature

Karl Marx argued that “the human essence is the ensemble of social relations” (Theses
on Feuerbach). Ly Dong A’s conception aligns closely with this social emphasis yet
differs in scope. Marx’s humanism is objective materialist; Ly Dong A’s is subjective
and synthetic, unified mind, matter, and life.

Sartre and the Existential Rejection of Essence

In Jean-Paul Sartre’s existentialism, “existence precedes essence,” meaning that
human nature is not predetermined but created through action. Ly Dong A, while



affirming human freedom, maintains that existence unfolds within a structural
essence—the shared foundation of nhan tinh.

Discussion: Toward universal humanism

By integrating biological, social, and moral dimensions into a unified framework, Ly
Dong A offers a distinctively Vietnhamese contribution to global humanist thought. His
concept of nhan tinh bridges Eastern holistic philosophy and Western humanism,
proposing an anthropology that transcends cultural and ideological boundaries.

Conclusion

Ly Dong A’s philosophy of nhan tinh stands as one of the most original humanistic
systems in modern Vietnamese thought. By defining human nature as a structural
unity of instinct, need, sociality, and self-defense, he bridges biology, sociology, and
ethics into a coherent whole.
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(With support of ChatGPT for presentation, reference gathering, and translation. Many
of the terms and expressions used by Ly Dong A may not have been translated
accurately, as there are no exact English equivalents).
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