Nhan tinh trong trié€t hoc Ly Pong A

Theo Ly Dong A, “nhan tinh” 1a t6ng hgp nhitng dic tinh tao nén con nguwoi nhu mot loai
c6 tu twang va tinh xa hoi, bao gom:

1. S&c tinh: yéu t6 sinh ly, ban nang tinh duc, duy tri noi giong.

2. Nhu yéu tinh: nhu cau sinh ton, an, ¢, méc...

3. Xa hoi tinh: kha nang t6 chie, hgp tac, séng cong dong.

4. Ty vé tinh: bao vé ban than va xa hoi; phu thudc vao xa hoi tinh.

B6n “tinh” nay cau thanh “nhan tinh”, titc ban chat con ngudi trong tuwong quan giita ca
nhan, xa hoi, va tw nhién. “Nhan tinh” & day khong chi la human nature chung chung,
ma nhirng yéu t6 nay hgp lai thanh ban chat ctia con ngudi va la nén tang cua xa hoi
loai nguai.

Diéu ly nhan tinh: Trinh, Binh va Hoa

Mac du Ly Pong A xac dinh bon yéu t8 cau truc cuiia nhan tinh — sic tinh, nhu yéu tinh,
x4 hoi tinh va ty vé tinh — 6ng nhin manh rang chi bon ban nang ay théi chua lam con
nguoi khac loai vat. Néu khong cé sy diéu ly, doi séng con nguoi sé bi chi ph6i bdi ban

nang: duc cai giao phoi 1an 16n, tranh gianh quyén 1¢i, va ddu da nhau khoéng nging.

Pé ngudi ngay cang la nguoi va tranh xa kiép vat, Ly Pong A dé xuat ba tiéu chuan diéu
ly: Trinh, Binh va Hoa.

e Trinh (Idong trung trinh, tiét nghia) diéu hoa sac tinh, bién ban nang sinh duc
thanh tinh cam c6 trach nhiém va trung thyc. Trinh gitta vg chong giup 6n dinh
doi séng hén nhan.

e Binh (binh ding) diéu hoa nhu yéu tinh, bao gom binh ding co hoi, quyeén 1gi va
nghia vu. Nho Binh, nhu cau vat chat duge huéng thanh hop tac, khong con la
tranh doat, va giup giam khoang cach giau ngheéo.

o Hoa (hoa hop) diéu hoa xa hoi tinh. Du lich st nhan loai day mau va nuéc mat,
nhung loai ngudi ai cling muén song trong hoa binh than ai. Hoa huéng con
nguoi tdgi tinh than twong than, chung séng va déng tién.

Ty vé tinh khong can tiéu chuan riéng vi la phu thudc cua xa hoi tinh: chitc nang cua ty
vé la bao ton cong dong chit khong phai gay han.



Ba nguyén tic Trinh — Binh — Hoa hgp thanh ¢4t 16i dao ly cuia nhan tinh, giup ban nang
tw nhién tréd nén co ly tri, c6 dao dirc va mang tinh nhan ban.

Nhu vay, hé thong cua Ly Dong A két hgp ban thé luan, xa hoi hoc va dao dic hoc vao
mot chinh thé nhan ban, trong dé ty do va binh dang nay sinh tir viéc diéu ly ban nang
ch khong phai kim ham né.

Khai niém “Xa Hoi Ty Tinh”

Ly BDong A ma rong phan tich vé nhan tinh bang khai niém “xa hoi ty tinh”, ¢6 thé xem
l1a ban thé xa héi tu hitu hay ban chdt xéa héi von cé ctia con ngudi. Thuat ngit nay chira
rang tinh xa hoi khong phai la mot hién tuong bén ngoai hay san pham cua cong dong,
ma la diéu kién ban thé, cau tric ton tai tyw nhién lam nén con ngudi.

Theo Ly bong A, bén yéu td ciia nhan tinh — sac tinh, nhu yéu tinh, xa hoi tinh va ty vé
tinh — déu la nhitng biéu hién khac nhau ctia xa hoi tu tinh. Chung cho thiy ban chat
con nguwoi von mang tinh tuwong giao, hgp tac va cong dong.

Trong triét hoc phuwong Tay, tu twdng nay cé nét tuong dong véi quan niém zoon
politikon ctuia Aristotle, Gattungswesen (loai tinh ton tai) ctia Marx, va Mitsein (cung
hién hitu) cua Heidegger, déu cho rang con nguoi 1la httu thé xa hoi. Tuy nhién, “xa hoi
tu tinh” ctia Ly Pong A mang sic thai ban thé hoc va dao ly riéng, khéng chi 1a nhu cau
sinh t6n, ma con la nén tang cuia doi séng dao dic va van héa.

Do dé, doi voi Ly bong A, xa héi tu tinh vira 1a ban thé vira la dao ly théng qua diéu ly
nhan tinh, tir d6 phat sinh tu do, binh ding va trach nhiém ctia con nguoi.

Su hinh thanh xa hgi cua Nhan Tinh trong tw twéng Ly Pong A

Trong hé thong Tam Nhan (Nhan Chua, Nhan Ban, Nhan Tinh), thi Nhan Tinh la dé tai
twong déi phirc tap nhung git vai tro quan trong. Ly Dong A khai trién rat chi tiét, cho
thay su khai dau tir thién tinh ctia moi sinh ménh, titc ban nang sinh ton (sinh thuc,
phon chung, mot phan cua dao ky). Pé tiép néi va duy tri noi gidng, con ngudi co sac
tinh. R6i dé ton tai, can su cap dudng, titc ban nang hé twong nudi dudng, la mam mong
cua y thie kinh té.

Con duong sinh ménh cua loai ngudi bat dau tir duyén truong, néi dai kiép song qua
sinh con dé cai (phon chung), duy tri sinh ton dan dén xa hoi h6a ma xa hoi duge thanh
lap, tic sy chuyén doi tac dung tir ca thé sang tap thé.



Xa hoi héa hoan thanh nhao hop tac, cong vé, va tu vé, qua do phat sinh sy thay déi
(deplacement) va thang hoa (sublimation), chinh la nguén géc cuia sang tao va van hoa
nhan loai.

Nhan Tinh vi vay bat nguon tir thién tinh phon chung va cac thién tinh phu ddai, 1a thyc
chat cua Tinh.

Sy hiéu biét vé ban tinh 4y la Kién Tinh;

Khi nhan tinh dugc thé hién thanh nhu yéu va diéu kién xa hoi, né trd thanh Tinh
Tuéng.

X4 hoi 1a mét t6 chitc nham thoa méan va diéu ly nhan tinh.

Chinh tri 1a tam thuat dé diéu hoa cac nhan tinh ctia xa héi tu tinh ay.

Xa héi can c6 trung tam chu dao dé t6 chire, diéu hoa va dinh huéng tap thé.

Nhan tinh tir ca thé cht quan trg thanh tap thé héa, khach quan hoa, va twong doi hoa
qua chinh tri, gido duc, ché do va chinh sach quéc gia.

Van hoéa la thanh qua ctia xa hoi;

Lich strla qua trinh cta no;

Va hiéu suat mébi thoi dai 1a két tinh ctia ca hai.

b6 la tuong quan gitta tinh ctia moi ngudi va dan tdc tinh, tic 1a, méi lién hé noi tai gitra
con ngudi ca thé va van ménh ctia coéng dong dan toc.
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The Structure of Human Nature in Ly Dong A’s Philosophy

According to Viethamese philosopher Ly Dong A, human nature (nhan tinh) is the
fundamental essence that forms the basis of human society.

It is composed of four intrinsic elements:

(1) sexual instinct (sac tinh) — the biological drive for reproduction and continuation of
the species;



(2) essential needs (nhu yéu tinh) — the instinct for survival, including the pursuit of
food, shelter, and material security;

(3) social tendency (xa hoi tinh) — the capacity and inclination to live, cooperate, and
organize within a community; and

(4) self-defense tendency (tu vé tinh) — the instinct to protect oneself and one’s society,
which derives from the social tendency.

These four elements together constitute the structure of human nature, which unites
the biological and social aspects of humanity.

For Ly Dong A, understanding this structure is essential to realizing a truly humanistic
and egalitarian society, where all human beings share the same nature and stand as
equals in freedom and dignity.

The moral regulation of human nature: Trinh, Binh, and Hoa

While Ly Dong A identifies four structural elements of human nature—sexual instinct
(sac tinh), essential needs (nhu yéu tinh), sociality (xa hoi tinh), and self-defense (tu vé
tinh)—he insists that these natural tendencies alone cannot make humanity distinct
from animals. Without moral regulation, human life would be ruled by instinctual
conflict: mix mating, sexual promiscuity, competition for resources, and social strife.

To elevate human nature, Ly Dong A introduces what he calls the standards of moral
regulation (tiéu chudn diéu ly): Trinh, Binh, and Hoa.

o Trinh (Fidelity) regulates sexual instinct. It transforms the reproductive drive
into a relationship of commitment and respect—the loyalty of husband and wife
helps create marriage stability.

o Binh (Equality) regulates material need. It implies equality of opportunity,
rights, and duties. Through Binh, human needs are no longer competitive but
cooperative. It helps reduce the gap between rich and poor.

o Hoa (Harmony) regulates sociality. Even though human history is filled with
blood and tears, all people wish to live in a peaceful and affectionate world. Hoa
thus directs social instinct toward brotherhood and coexistence rather than
domination.

The self-defense tendency (ty vé tinh) does not require a separate standard, as itis a
derivative of sociality—its function is to protect community, not to promote aggression.
Together, these three virtues constitute the ethical core of nhdn tinh, ensuring that
human nature is not merely biological but rational, moral, and humane.



In this sense, Ly Dong A’s system integrates ontology, sociology, and ethics into a single
humanistic framework—one where freedom and equality arise from the moral
regulation of natural drives rather than their suppression.

The concept of “Xa Hoi Tw Tinh” (Social Self-Nature / Inherent Social Essence)

Ly Dong A extends his analysis of human nature by introducing the notion of “xa héi tuw
tinh”, which can be translated as the inherent social essence or self-existent social
nature of humanity. This term denotes the idea that sociality is not an external
construct imposed upon individuals, but rather an ontological condition—an innate
structure of being that defines what it means to be human.

According to Ly Dong A, the four components of human nature—sexual instinct (sdc
tinh), essential needs (nhu yéu tinh), sociality (xé hoi tinh), and self-defense (tv vé
tinh)—are all expressions of this social essence. Together, they reveal that human
existence is fundamentally relational and cooperative.

In Western philosophy, this view resonates with Aristotle’s concept of zoon politikon,
Marx’s Gattungswesen (species-being), and Heidegger’s Mitsein (being-with), all of
which recognize the social dimension as constitutive of human existence. Yet Ly Dong
A’s “xa hoi ty tinh” carries a distinct metaphysical nuance: it implies that sociality is
not only a necessity for survival, but also the self-actualizing ground of moral and
cultural life.

Thus, for Ly Dong A, the social essence of humanity is both ontological and ethical
through moral regulation, serving as the foundation from which human freedom,
equality, and responsibility emerge.

The social genesis of human nature in Ly Dong A’s thought

Within the three human principles (tam nhéan), the structural human nature (nhan tinh)
is perhaps the most intricate yet fundamental concept. Ly Dong A develops it in
remarkable detail, tracing its evolution from heavenly nature (thién tinh) — the vital
impulse of all living beings, which he calls sinh thuc (the instinct for self-preservation,
part of the meaning of dao ky). To continue and perpetuate the lineage, human beings
possess sexual nature (sdac tinh). To survive, they require nurturing and mutual
support, which constitutes the instinct of provision and nourishment (cdp duéng), the
earliest seed of economic consciousness.

The life-path of humanity begins with the continuity of existence — extending life
across generations through procreation (phon chung). The effort to maintain and



secure existence inevitably leads to socialization, through which society is formed —
that is, the transference of functional activity from the individual to the collective.

Through cooperation, assistance, and mutual defense, socialization produces new
dynamics of change (déplacement) and sublimation (thang hoa) — the ultimate sources
of human creativity and civilization.

Thus, human nature originates from heavenly nature and its derived forms — it is the
substance of the Tinh (Nature).

Human understanding, or awareness of this nature, is called “Kién Tinh” (the insight
into Nature).

When human nature manifests through practical needs and social conditions, it
becomes “Tinh Tuwéng” — the phenomenal or actualized form of Nature.

Society, then, is “an organization for the realization of human nature.”
Politics is “the art of regulating those human tendencies.”

Society requires central coordination, a governing principle to harmonize and direct
the collective satisfaction of human needs.

From individual subjectivity, human nature becomes collectivized, objectified, and
relativized through institutions of politics, education, and governance.

Culture is the fruit of society; history is its process; and each era’s achievement is its
collective efficiency.

This defines the relationship between individual nature and national character (dan
toc tinh) — the link between the person and the destiny of a people.
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(With the support of ChatGPT for presentation and translation. Many of the terms and
expressions used by Ly bPong A may not have been translated accurately, as there are
no exact English equivalents).



